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HERMENEUTICS!

Welcome to the 2006 Summer Theology Institute Journal! This journal is the culmination of a
week of study for 13 senior high school youth. All were participants at the Augsburg College
S¥mmer Theology Institute in June 2006. These brave high school youth gave up a week of
their summer to read, study, debate, and learn more about scripture and its use today.

We gathered under the theme “Hermeneutics!” The exclamation point was an important part
of our theme, because we were very excited to dive into how we view and use scripture. The
youth came to the Institute having already read The Good Book, by Peter Gomes. They were
armed with questions and opinions on how scripture shapes their lives.

The task of teaching this group fell to Dr. Beverly Stratton of the religion department. She
guided the students through questions like, “How do we read the Bible?” and “How do we
apply the Bible to our daily lives?” She introduced a variety of methods to reading the Bible,
some devotional, some academic.

In addition, youth participants visited a synagogue and heard a rabbi talk about hermeneutics.

They practiced devotional reading in urban environments. They even listened to musicians

demonstrate how they present scripture in their music. But the conversation did not end there.

The youth were mentored by Augsburg College students in their exploration of the meaning of
hermeneutics. These college students engaged the youth in conversations about the Bible, faith, :
life, and a variety of contemporary topics. 2

The culmination of the Summer Theology Institute was a writing project, prepared by each of

the participants. This journal is a compilation of the final papers submitted by the participants.
Some students reflected on their understanding of hermeneutics, while others chose to appl;
hermeneutical principles to a particular issue or topic. Their thoughts and ideas are here fi
you to explore. These essays were edited based on grammaﬁcal mechanical, and stru
errors only. The essence of the writings and the voice of the youth were preserved as tl
expressed.

The Summer Theology Institute seeks to expand the theological imaginatio
church. We tell students how to think, not what to think. As you read, pli
the Summer Theology Institute was a primary place to ask questions nd
will find in a few instances that students chose to write about the same to
completely opposite viewpoints. The opinions expressed in this jor
youth and do not necessarily represent those of Augsburg 0011@:
Institute staff.

Please use this journal as an entry point to understan
your life and work are using. Have a conversation wi
Bible and its role in our lives. Likewise, if you knov
imagination, consider nominating them for the
You can get information, nominations, p
Institute Program Director, by calling 612-33

Happy reading!



‘explanation, especially pertaining to

7 things T was armed with heading into

1e rest of my preparatory materials was, The
m the Bible, and a couple packets of

er stray from one path. Let me first start by saying
sed during my week at Augsburg College covered a

d each person be able to choose how he or she interprets the Bible,
to interpret it the same way?” In my conclusion, the Bible is a

p us create our own values, including an explanation of the life of Jesus
‘and promotes a belief in Jesus as God’s son and our redeemer. So

] e able to use the Bible however it helps shape his or her life. This may not be
answer yet I believe it gives people the power to choose their own life, and the

-interpretation, one is in charge of creating one’s faith and one’s relationship with

There are many pros to having a choice on how one interprets the Bible. One pro of having the
choice of interpretation is that one is able to make one’s own faith and draw one’s own
conclusions about what to believe in. There is a key difference in being told what to believe and
being taught how to make decisions about what to believe. If one is told what to believe and
what to have faith in, that is not one’s faith — it is someone else’s. But if one is given the
chance to learn how to draw one’s own conclusions from the Bible and from daily life, then one
is creating one’s own faith.

Think about it like this: if you went to church, believed everything your pastor said, and
followed the Bible strictly to the word, just like everyone else, how would your relationship
with God be personal and special? You would be experiencing a plain, monotone relationship
with God, rather than having a luminous, self-led relationship. That is by far the most
important part of deciding your own faith. The personal relationship with God that I create is
the one thing that makes me feel a special bond with God that nobody else has. The Bible is
one of the many tools that helps me create my wonderful unique relationship with God.
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I have learned about the Bible through confirmation and church. This teaching was an
opportunity to read the stories and learn what they mean, not just read as much of the Bible as
we could. The question “What does this mean to you?” came up quite often. Under this
learning environment I have developed the opinion that I can create my own faith from the
Bible and what other people think does not have to influence it. Yet at the same time I know
there is nothing wrong with agreeing with or taking a little bit of someone else’s belief and
adding it to my own.

Take for example the parable of the prodigal son. This story could be interpreted many ways. Is
it wrong to interpret the final meaning of the story a little differently than someone else? I
believe the parable of the prodigal son teaches us that we are all welcomed equally into heaven,
where as my friend might believe it to show that someone can do whatever he/she wants and
as long as he/she returns to God he/she shall be saved. Is either of these answers correct? Or
are they both wrong? The beauty is that if someone doesn’t think either of these are right
he/she can still draw whatever meaning he/she would like from the story and apply it to
his/her own life, or if someone believes one of them is right he/she can agree with it and use it
to create more of his/her own faith.

There are also some cons in allowing someone to choose how he/she interprets the Bible. What
if someone decides to take the Bible to the extreme, and uses it as his/her motive for what you

and I might perceive as terrorism? The terrorists interpret their sacred texts according to how
they see fit. I think that they are “perverting” their sacred texts and using them to their o 55

where I say to myself, “If I am allowed the right of creating my own faith, they are
will all meet our Maker in the end, and then the consequences of people’s interp
be decided. We cannot pick and choose who is allowed to interpret the Bible
Either everyone is allowed to create his/her own faith by means of his/her ox
or everyone should have to follow a single version. 3

In conclusion, I know that there is no way there can be’a middle gr
interpretation and a lone translation of the Bible. Either everyo:
the Bible on his or her own, or everyone has to follow the one
interpretation to be the best way to go about using hermeneuti

nobody else can come between “my” God ant
Bible, I form a special bond with God that nob:
strong. : ;




amst sub_]ecu\fe truth. At first glance I could
so differently from me. But the more I conversed
ith them, and the more I learned about others and

o hold on to. None of these experiences are wrong; it was only through
they were distorted into ideas that seemed wrong to me. But this

ed new doors within me, and by trying to understand what I saw I delved
elf than ever before. It is because of some of these experiences this summer
ns they have forced me to ask that I have written this paper.

in everything we do, whether it is looking at a tree, talking to a friend, or reading a
Kk, we experience. But what is meant when we use the word “experience?” Webster’s
dictionary tells us that experience is “the act of living through an event or events; personal
involvement in or observation of events as they occur.” Another Webster definition is, “the
effect on a person of anything ... individual reaction to events, feelings, etc.” One can hardly
dlsagree with either of these definitions, they are straight from the dictionary, but I think one
might be able to go deeper, shed more light.

“Personal involvement or observation of events as they occur.” This is what I would call the
first stage, or objective stage of experience. In this stage the person observes the event; the
word “observes” implies that objective concepts are attributed to the event. I see a tree, it is
about 50-feet tall, the leaves are spade-shaped and green, the bark is white and peeling. What
kind of tree is this? Probably a birch. How can you tell? You have, in the past, observed a birch
tree and it fits the description that I gave. We observe birch trees in the same way. This is the
objective stage.

“Individual reaction to events, feelings, ete.” This is the second stage, or subjective stage of
experience. In this stage the person has an individual reaction to the event, or has feelings
which are caused by an event. I see a tree, I begin to blush with embarrassment. What kind of
tree is this? You probably don’t know. Why not? It’s obviously a birch, because once I asked a
girl to a dance under a birch tree and she just laughed at me. To me it makes perfect sense
what kind of tree it is but to you it doesn’t. This is because the meaning which I attach to an
event or object is completely personal, totally subjective. It also transcends both me and the
object and resides in the realm of the infinite. Paul writes to the Corinthians, “Because we look
not at what can be seen but at what cannot be seen; for what can be seen is temporary, but
what cannot be seen is eternal,” (2 Cor. 4:18 NRSV). The meaning which we attach to an object
is what “cannot be seen,” what is “eternal.” We look not at the tree, but what it reminds us of;
not at the person, but our relationship; not at God, but what God means to us.



It seems to me that one of the biggest problems in today’s world is the communication of
experience. People often communicate in a confusing way or misunderstand the
communication of others. This quickly leads to animosity when the one misunderstood and the
one who doesn’t understand alike feel a reciprocal lack of respect. When my friend sees me
blush beneath my birch tree, he asks me the reason for this uncontrollable show of emotion.
After explaining, my friend laughs and tells me how dumb that is. First I feel angry because he
does not understand my experience. If he did he would console me, not laugh. Then I feel
angry because I misunderstand his laughter and his comment as mocking when he is only
trying to assure me that it is not a big deal, I have no need to feel embarrassed. How do we fix
this problem of communication? Or, is this a problem to be fixed? Maybe it is a
misunderstanding of communication itself. For now we will look at the best ways to
communicate.

In his essay “The Art of Religious Communication,” Joseph Kupfer argues that art is the best
mode of religious communication. He says this is because art, like God and experience, forms a
unity without fitting under a concept. One can apply concepts to different pieces of the unity
“but no concept covers the whole ... art is suited to religious communication because it
partakes of the transcendent,” says Kupfer. In short, art can, to a certain extent, recreate an
experience, but it is not the éxperience itself. No matter how good art is, it still remains in the _
objective realm. Even if it “partakes of the transcendent” it is not itself transcendent, it is only ¥
a means of communicating an experience. ;

Russian Philosopher Nicolai Berdyaev discusses this in his Ethics of Creativity. He writes that
art is a “cooling down” of the creative fire, which is analogous to the transcendent part of

experience. Speaking of art he observes that, “It has to interpret to the world its creative visi
and in so doing submit to the laws of art and technique.” So it seems that if the objective
communication is to recreate our experiences for others to understand as we have, then
sure to fall short Even 1f this is accomphshed others are forced to expenence our

his/her own personal way. Communication is like a game of telephone in
experience, after being passed around the circle, comes out as something

from the Latin word communicatus, which means to sha.r
When I make common the story of my life I do not expect
it in the same way. When I argue that my life is the b
Arguments can be a means to the end of communi
all we can do is fight each other.

serving others while still recognizing th
one helped another, the chstm on is



his; JéSus, with his parables knew this. The Bible is a piece of
text book. The Bible is a library of books written by humans

) e Red Sea and Jesus did not die on the cross. I am saying that these pieces are
necessary, but they are not sufficient. One piece is missing, and that is the subjective

_ Tillich sums this up in his essay “Symbols of Faith,” “The man whose ultimate concern is a
sacred tree has both the ultimacy of concern and the concreteness of the tree which symbolizes
~ his relation to the ultimate.” To put such importance in the objective facts of biblical stories as

~ to negate the relationship or meaning, would be as fallacious as to place the same kind of
importance in the bark of the tree. If the Bible, and consequently God, is one’s ultimate
concern, then one has the concreteness of the Bible and the word “God.” It is these concrete
things which symbolize the relationship, or meaning, that one has with one’s ultimate concern
(The Bible and God). If I read that Jesus was crucified on the cross the actual crucifixion is not
what is important; however, it is necessary as a base on which to build the meaning which I
attach to the crucifixion. The crucifixion is the concrete which symbolizes my relationship.

In this way, the Bible is a living text, for inside, the characters and their stories live on for us to
experience. If we are to interpret the Bible we must do so with our entire heart, mind, and soul.
The only way to do this is to experience, and if we are to enter into the texts of the Bible, get to
know the characters, and experience them both, we will all without exception come to different
conclusions. How could we not? We are all unique people created by God and therefore we all
have our unique relationships with God. If this was not true, God would not be God, because
God is infinite, and to only be able to see something in one set way makes it finite. For these
reasons we should accept, and even embrace the subjectivity of others, because even if we do
not experience things in the same way, we can still learn through communication.

The process of experience and communication does not, however, end with the Bible. Just as
the authors of the Bible were inspired by the majesty of God, so are we. Every day, in
everything we do, we experience God, and it is our duty and privilege as Christians, as spiritual
people, as citizens of the earth, to continue sharing these experiences through communication.



REFUTING RELIGIOUS RELATIVISM

on, Prescott, Wis.

In the United States we are exposed to many differing ideas about God. America has been
called the most religiously diverse country in the world. How are American Chrlstlans to
respond to these many different religions that they see around them?

Many have acquired a belief called “religious relativism.” This term has been defined in many
different ways, but for the purposes of this paper, religious relativism is the belief that all faiths
hold validity and truth. One of the main reasons that so many people put stock in religious
relativism is the fact that many atrocities have been carried out in the name of religion.
Throughout history, many have used their exclusive view on religion as an excuse to persecute
people who do not agree with them. The Crusades are poignant examples of religious zeal gone
awry. Some relativists take the view that different religions are just different, legitimate
relationships with God. Others say that God can never really be understood, and that all
religions are equally seeking the unattainable.

In this paper I am arguing that religious relativism is unbiblical and false; Christianity is the
one true religion. This can be proved by looking at individual Bible verses, and by viewing the
broad message of Scripture.: Furthermore, Christians should view Christianity as exclusively
true because of the effect it will have on the way they live their lives.

First of all, there are several verses in the Bible that show that Christianity is exclusively true.
One of these verses is probably the most well-known verse in the Bible: John 3:16. “For God so
loved the world that he gave his only Son, so that everyone who believes in him will not perish
but have eternal life.” This verse states that the way to salvation is through faith in Jesus
Christ: and faith in Jesus is the defining characteristic of a Christian. Another verse from John
follows along the same lines: “Jesus said to them, ‘T am the way, the truth, and the lif :
can come to the Father except through me.”? This verse refutes the idea that all religion:
equally valid ways to understand God. Jesus is the only way. A third verse comes from
Jesus is on trial and being questioned by Pontius Pilate. “Pilate said to him, ‘So ;
Jesus answered, ‘You say that I am a king. For this I was born, and for this I
world, to bear witness to the truth. Every one who is of the truth hears my
to us through all these verses is that Christianity is the one true religion.

In a broader sense, religious relativism undermines the overall mes:
doing something big when he sent Jesus. Jesus was a unique, one-of

This is because relativism accepts that othe
this wewpomt is fairly logical. You can '

believe that God is a triune b
cannot give a logical argum



1appen. It is the evidence of things we

e. This verse in Hebrews is followed by a host
sh through the assurance that God is who He

acob, Joseph — all accomplished great works

yod. True faith is necessary for living out the

r example to this life-changing faith was the decision of Pontius Pilate when he was
iing Jesus. After the verse quoted earlier in which Jesus told Pilate that He came to

~ that Jesus was guilty. But he also thought that truth was relative — thus the question “what is
- truth?” He did not have the conviction that Jesus was an innocent man. He therefore did not
stop him from being killed. He saw the truth, but did not give it enough importance to let it
dictate his actions.

In conclusion, Christianity is the one and only true religion. The Bible tells us this, and we
must believe it on faith in order to live out rich lives of service to God. All that remains is this
question: How are we to relate to and treat members of other religions? As previously
mentioned, many absolutists carry out their exclusive beliefs by persecuting people of other
religions. But the belief that one’s religion is the absolute truth does not mean that one can or
should persecute non-believers. It boils down to the same principle as “love the sinner, hate the
sin.” In this case, “love the non-believer, not the non-belief.” Christ came into the world to
bring the truth; therefore as Christ’s disciples it is Christians’ job to continue His mission: it is
Christians’ calling to spread the truth to all those who do not yet know it.

1 John 3:16, New Living Translation

2 John 14:6, New Living Translation

3 John 18:37, New Living Translation

4 Hebrews 11:1, New Living Translation
5 John 18:38, New Living Translation

; .lhu;‘;g
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BOOZE AND THE BIBLE

adsen, Edina, Minn.

Alcohol: a substance that, since the dawn of recorded history, has been portrayed as a delicacy, is
part of a common diet, and is a means of celebration and an acceptable pleasure. Historic records
and our current culture also recognize that alcohol has the power to transform a seemingly
“normal” person into an addict. As Christians, many feel confused as to whether or not their
religion would condone such a substance. Confusion is natural considering that the role of alcohol
in the Bible is anything but subtle. In fact, alcohol is mentioned well over 200 times in the Bible. In
some instances, the use of alcohol is shown in a positive light. For example, both Matthew 15:11 and
Luke 7:33-35 portray Jesus drinking wine. In other cases, the Bible is very clear to point out the
dangers of the abuse of alcohol. Proverbs 20:1 states that, “Wine is a mocker, strong drink a
brawler, and whoever is led astray by it is not wise.” By no means do I claim to be viewed a religious
scholar, nor do I wish to impose that [ am a hermeneutical expert. I am simply a person who wishes
to explore a question that has troubled my religion for countless years: Is it a sin for Christians to
drink alcohol?

In hopes for the Bible’s view of alcohol, I opened up my New Revised Standard Version (NRSV)
translation and I immediately found that the Bible is very critical of intoxication. For example,
Ephesians 5:18 clearly states, “Do not get drunk with wine, for that is debauchery; but be filled with
the Spirit.” I then became confused when I found Psalm 104: 14-15, which seems to contradict the i
passage in Ephesians with, “You (in reference to God) cause the grass to grow for the cattle, and F
plants for people to use, to bring forth food from the earth, and wine to gladden the human heart.”

As I continued my exploration, I became frustrated with the observation that almost every Bible
verse about a certain stance on alcohol had an opposing and equally valid view. It seemed as if there
were two types of wine: alcoholic and non-alcoholic. This idea seemed flimsy at best, but to my
surprise, I found that many religious scholars swore to a similar theory. The “two-wine”
many agree with, suggests that when the word “wine” is used in the Bible, it is referr
unfermented grape juice or alcohol. The most common word for wine in the Old Tt
from the Hebrew word “yayin.” The translation of this Hebrew word is debatable be
can mean either “boiled up” or “treaded.” Boiling implies a fermentation process
where treading implies a simple way to make fresh grape juice.

The same linguistic approach applies to the New Testament but the trai
The New Testament is written in Koine Greek and has two main word:
“gleukos,” is referred to in the New Testament as an intoxicating,
“oinos,” is used significantly more and is translated to mean unfe
mean that we should stop serving alcoholic wine during cor

be encouraged to live a life of complete abstinence from aleg
the “two-wine” theory as evidence that we should vow
precisely as what its name suggests: I see it as a theory

The reason that I view many hermeneutical theo

do with a theological course I attended at Augsbur
composed for about 15 students from around
six days, I found myself immersed in a
studies of hermeneutics, exciting a
valuable experiences I had in the
the students organized. The '

i



1ld do to our bodies and sin to our souls,” (76). He then
s card to take a vow of abstinence from alcohol.

- estmg and'applicable to the matter of drink. The first temptation,
wm’*Ship’ of the Bible, making of it an object of veneration and

lously. For example, many believe that alcohol is a symbol for evil and
the dev11 mto your soul. ThlS symbolism exists because we are seeking to

ry in this category.

‘temptation, literalism, is deseribed as, “The worship of the text, in which the letter is
mappropnate superiority over the spirit,” (36). Gomes explains that the Bible has been

ed a rigorous translation process from ancient Hebrew to a “corrupted form” of Greek, then
tin several times over and finally to “very archaic” forms of English. Literalism is especially
ngerous because the reader’s own interpretation becomes the word of God. Literalism could
certamly justify condemn or support the use of alcohol just as Gomes explains how it was used to
support slavery.

The third and final temptation, culturism, is described as “The worship of the culture, in which the
Bible is forced to conform to the norms of the prevailing culture,” (36). We live in a very different
time from when the Bible was written but to say that God is confined to our physical world and that
God adapts to our man-made culture is to place God below us. Many believe that justifying intoxication
with seripture is a form of culturism and a good example of putting ourselves ahead of God.

For personal reasons, I am completely abstinent from alcohol and other intoxicants but that
shouldn’t suggest that I believe abstinence should be considered the only way to approach alcohol. I
would like to be considered a Moderationist. because I believe that the problem does not lie in a
substance but rather within the will and deed of the one who abuses it. I do not believe that the
Bible doesn't blatantly condemn or support alcohol use. I do, however, view intoxication as a means
of wrongly manipulating upon God’s creation and therefore a sin.

In conclusion, I would like to reemphasize the fact that I'm not an expert on scripture, I do not
intend my opinions to be a means of persuasion and, above all, I do not claim speak for any Higher
Power. I am simply a person who wishes to seek God’s will for me and the power to carry that out.

Sources
1. The Holy Bible, New Revised Standard Version

Minneapolis: Augsburg Fortress, 1990: Matthew 15:11, Luke 7:33-35, Proverbs 20:1, Psalm 104: 14-15, Ephesians 5:18
2. Gomes, Peter ]. The Good Book: Reading the Bible with Mind and Heart. New York: Harper San Francisco, 1998: 25-52, 75-83.
3. “Christian views of alcohol” Wikipedia, The Free Encyclopedia. 7 Aug. 2006,
<hrtp://enwikipedia.org/wiki/Christian_views_of_alcohol# _refProtTransl_0>
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MY OWN BIBLE

_-,.::-'st. Paul, Minn.

When I think of the Bible, I think of stories. I think of stories that are very complicated yet
simple. Sometimes when I look at the Bible and look on the pages, all I see are words staring at
me. I feel as if I'm the only person in the whole world who doesn’t understand some of the
messages and the scriptures. I feel that I don’t understand it and I can’t interpret it. If I had my
own way of interpreting the Bible, I would interpret it through my own book. I would design a
book for people like me who don’t really understand the Bible, who can’t see some of the
messages or things that the Bible explains. My book would be called The Bible and Then Some.
My book would contain three sections:

SECTION ONE: The Summer Theology Institute
SECTION TWO: My Own Bible
SECTION THREE: Interpret This!

The first section of the book takes a look at a day of a Summer Theology Institute camper. The
camp inspired me to want to write this book. This camp took place at Augsburg College in
Minneapolis. Throughout the week we had a theme: Hermeneutics. Every day a group of
campers met in a classroon for about three hours. During this time we would discuss topics
that relate to the book we had to read and to topics that are discussed in the Bible. The book we
had to read before we came to camp was called The Good Book by Peter Gomes. In this book
Gomes breaks the Bible down into topics that are addressed in the Bible. Some of the topics that
he mentions in his book are homosexuality, science in the Bible, and even mystery in the Bible.

Each day we would have a daily scripture reading and following that an activity that wouli]i@l'
interpret the reading for better understanding. Usually after the activity we would have
worship. These worships weren't average worships — one night we had a talent show ar

through my words. ThlS part would explain the different stories and :
be easy to comprehend The stories or scriptures then would be_ o

Take for example the story of Zaccheaus. In this stos
collector and Jesus. Zacchaeus was the chief tax ¢
then, tax collectors were very much hated becaus
than they should. In the Bible, people saw tax co

people were upset with Jesus t
repent and felt so bad, that he §



5 a problem, one shouldn’t be

can solve that problem. Some of

ing to find one that will work. That's
to section three.

elps getting ideas to help interpreting the
rpret the Bible through music. Or some

- Our theme for the week was interpreting the Bible in today’s era.
h as going on a prayer walk through the city, making a stepping stone, and
 meditation was really good for me because it made me feel one with God.

of my book would also contain some inspirational quotes and words of wisdom
i ding one’s own way to interpret the Bible. It will also contain some experiences
es that people would share on how they interpret the Bible in today’s busy world.

think of the Bible, I think of stories. I think of stories that are very complicated yet

mple. Sometimes when I look at the Bible and look on the pages, all I see are words staring at

‘me. I feel as if 'm the only person in the whole world that doesn’t understand some of the

~ messages and the scriptures. I feel as if I don’t understand it and I can’t interpret it. If I had

~ my own way of interpreting the Bible, I would interpret it through my own book. This book

5 would be a beginning to a huge chapter in my life. I really feel that I could help a lot of people.
It would be so simple to pick up a book that explains everything to a reader. But just reading it

wouldn’t be half the fun. Actually doing some of the things and experiencing God would be the best.
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THE RASTAFARIAN BIBLE

el n, St. Paul, Minn.

Black people in Jamaica have lived with the legacy of slavery and the cultural imperialism of
the white race ever since slavery was abolished in 1834 and the pretense of equality was set
forth as official policy. Slaves and even free black men grew up robbed of their African identity
and fitted to a new, European identity, one which implicitly condemned the color of their skin,
the texture of their hair, and the beat of their music in its aesthetic standards. The religion and
cultural phenomenon known as Rastafari emerged from this atmosphere. Rastafari is a semi-
Christian sect which accepts Haile Selassie I, the former President of Ethiopia, as the living
Christ. Their philosophy is deeply rooted in Black Nationalism and the spiritual rebellion
against Western society and all its trappings, and considering the aforementioned social
climate, it is easy to see why. Rastafari, in many ways, represents the efforts of black Jamaicans
to carve out a place for them selves in a society controlled by Europeans.

From the beginning, Rastas! consciously rejected white Christianity, calling out against
ministers and preachers as thieves who have nothing to offer to the people. However, for as
long as they could remember, they had been turning to their Bibles for comfort and guidance,
so early leaders like Athlican church and Leonard Howell simply rejected the traditional way of
interpreting the Bible and decided to read through truly African eyes. Thus, the hermeneutics
of Rastafari are very Afro-centrist, focusing on Africans as the chosen people, and Ethiopia as
the chosen land. The evil in the Bible is represented in modern society by the West, and Christ,
or at least a holy prophet, is one of the great black leaders of the century, Haile Selassie 1.
Rejecting Western Hermeneutics is a form of rejecting the Western paradigm of life and the
Western legacy of exploitation and oppression.

Africans as the Chosen People ‘
The 1920s and "30s were an important era for black rights and black pride. Marcus Garve;g ‘,.
one of the strongest leaders of the black movement. Garvey’s campaign, 31mphﬁed for

economic independence of African citizens of the world everywhere. His organizatio

the movement personally, it is rumored that Garvey and’Leonard H
Howell is generally accredited with founding Rastafari. Born in Ja
on street corners in Kingston in 1932 after returning from Harlem
atmosphere of the Harlem Renaissance in New York.

Although it seems that multiple black leaders came to th
divinity after his coronation on November 2, 1930, H

Jamaica. Garvey’s ideas certainly influence
Americans had cultural capital like never b
celebration of African independence was an |
Africans everywhere.

Garvey was encouraging bl
embrace their African herita




. Bible. One of the key tenets of
ple enslaved in Egypt and then turned
ms “And King Solomon gave unto the

‘ ces shall come out of Egypt; Ethiopia shall soon stretch
m 68: 31). Second, this verse is also important for the
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traditional condemnation and takes it a step further to apply to Africa.
thiopia was too generous with other nations and slavery was a punishment by
Howell writes that although God punished Ethiopia’s weakness, the time has
rise up and reclaim the earth which is rightfully hers. The Italian invasion of

eligion had always been an important weapon in fighting the oppression of slavery and racism
in Jamaica. Before the abolishment of slavery, some of the most violent rebellions in the
nation’s history were led by preachers. Churches were a place for slaves and peasants to gather
and unite in a way not possible in a European-dominated society. Thus, through the tradition
of rebellion, the ideas of Christianity and early African religions were passed on to the Rastas;
many striking elements of the movement were pre-existent. Ennis Edmonds explains, “Though
Rastafari rejects certain elements of African and Afro-Christian religions, Rastafarian Afro-
centricity, messianism, predilection for biblical apocalypticism, and militancy are all influenced
by the tradition of resistance in the African and Afro-Christian religions.”

All Rastafari ideology is aligned to overcome the myths and the negativity surrounding
Africanness. The mysticism of early African traditions affects Rastafarian hermeneutics, and
they often draw from Revelations and other more symbolic chapters. Messianism in the
movement is born out of the religious (and Christian) tradition of resistance and rebellion in
Jamaica. In fact, the spark which ultimately founded Rastafari was Howell and others’
discovery of a black messiah defiant of European oppression.

The crowning of Haile Selassie I was an immensely important event for Rastafarian

philosophy. At an elaborate commencement ceremony, Haile Selassie I was crowned as
“Emperor Haile Selassie I, King of Kings, Conquering Lion of the Tribe of Judah.” According to
Howell this fulfills the prophecy of Rv. 5:5 and Rv. 19:11-16.4 Selassie was the perfect figure,
and one who fit the almost mystical description eerily well. One of Howell’s most passionate
points about Selassie’s coronation ceremony was the role of the English representative. Howell
writes, “In 1930, the duke of Gloucester undertook one of the most interesting duties he had
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ever been called up on to execute. The occasion was the coronation of his Majesty Ras Tafari,
King of Kings and the Lord of Lords, the Conquering Lion of Judah, the Elect of God and the
Light of the World. The Duke bent down on his knees before his majesty Ras Tafari the King of
Kings and Lord of Lords and spoke with a loud tone, ‘Master, Master, my father has sent me to
represent him, Sir. He is unable to come, but said that he will serve you until the end, Master,”
(Psalms 72:9-11, Genesis 42: 10). -

Howell then emphasizes the splendor of the ceremony and the regal, elegant dress and manner
of the Ethiopians. Selassie’s divinity and the images of his royal entourage are important to
many of Rastafari’s central concepts, including some of its most striking iconography. Rastas
like to think of themselves as lions after the fashion of Selassie’s title and the architecture
surrounding Selassie’s palace; their dreadlocks, allusions to the mane of a lion, are just one
example of the symbolism. The image of the lion also upturns the Western idea of Africans as
being meek and conniving, such as the popular Jamaican folk hero Anancy, the spider who
plays tricks on people to get out of sticky situations. Rastas are most concerned with
overcoming the idea of blacks as “Anancs,” who must back stab and lie to get ahead because
they are in a compromising social position.

The further significance of Selassie is his role in global politics, and of course, his race. Selassie
was a strong voice against the aforementioned Italian invasion in 1935, crying out against the
cutting up of Ethiopia “like a cake” to world powers. Selassie has both religious and political
significance in the motif of Rastafarian rebellion.

Babylon and the West in the Bible s
In a western hemisphere dominated by Euro-centrist ideas and lifestyles, Rastas have struggled
constantly to find a niche for their true African selves. This is an overwhelming effort in a

society ultimately built by Europeans, for the entire system is built to fit a European ide
The categomca] oppression of the African, (and true, divine) identity, is thus labeled as
“Babylon.” Rastas understood that they needed to stand out and resist Western mﬂu ne
the ideas of cultural imperialism and capitalist exploitation are vague notions, and not t
entities or symbols which are easily resisted. Y,

Edmonds writes that by setting aside all these negative forces as Babylon Ras
“As part of the effort to construct new ‘patternsof meamng to brin

existence, they have unleashed an ideological assault on the Jamai
establishment by dubbing it ‘Babylon.™
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captivity.”
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connection to Rome, and th



civilization. Howell
1e writes in The Promised Key:

See Isamh 47 chapter

‘Anglo Saxon” who so inappropriately sat on
; ﬂuopla was the current atrocxty only a few

i day world was obviously strong if an invasion of Ethmpla
rehglous ruler of t]:le west ruled stralght from the heart of

y; afte all, slaVery was an institution supported and structured by the
or hundreds of years. The oppression of Africans seems to have been
moved by some larger force, and this force is dubbed Babylon.

afari is to defeat Babylon and live independently and freely, finding an

nee all the beliefs and practices which have for so long been stifled by the establishrhent

f Jamaica and of the Western world. Thus, Rastafarian hermeneutics represents a refocusing

of the Bible itself, from African eyes, and a rejection of Western hermeneutics. Where

traditional Europeans see Jesus as a bearded white man, Rastas find an Ethiopian king in his

- image. Where Christians see ambiguity and perhaps triviality, Rastas find evidence for holy

B lineage and prophecies for the glorious future of Ethiopia. Certainly both factions are reading
the Bible earnestly and hopefully, turning to the book out of faith for redemption and hope for
the future, but as our dreams, fears, and ambitions change, so do the parts of the Bible which
come into focus, which lose and gain meaning as time moves on.

Notes:
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1 It is telling that the Rastas, who are fond of wordplay, hate any ideology or idea labeled with the suffix “~ism’. For this reason there has
been some historical conflict between the Rastas and the scholars who try to document the history of the movement, for they insist upon
using the term, ‘Rastafarianism', while Rastas do not like the binding institutional connotations given to ‘ism’ words. Thus, I will use the
term Rastafari generally to refer to the movement. If you take away anything from this essay, let it be that.
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FALSE ACCUSATIONS
OF SII.ENCED PEOPLE

k, Maple Grove, Minn.

When asked to state views on homosexuality based on a Christian perspective I once heard
someone state: “Even if it was a sin I couldn’t think of a less hurtful one. How could God
condemn someone for love?” This statement left me dumbfounded. I had never thought of
anything like that before. What this person said was true, nonetheless. Should it really matter
who someone loves as long as the act of loving is in occurrence? One of the most powerful
verses about love in the Bible is 1 Corinthians 13. Does it matter who we love as long as we are
loving as the passage states — loving kindly, honestly, and whole-heartedly? I once asked a girl
her views on sin. She said, “Sin, to me, is anything that brings you away from God so I avoid
those things.” In other words — sins are distractions. Is loving someone of the same sex more
of a distraction from God than loving someone of a different sex, or in that case is loving
someone a distraction at all? In my paper I am going to talk about what the Bible has to say
regarding homosexuality and also personal views from myself and others regarding
homosexuality and the Christian perspective.

To make an informed decision on how the Bible views homosexuality one must first know how

he or she interprets the Bible. There are two main ways to read and extract information from T
the Bible: one way is the literal reading of the Bible and the other is the historical-critical
reading of the Bible. The literal reading of a text is to read it exactly as it is written. This view
makes the Bible miraculous in every aspect. For example, in Genesis when the Bible states that
God made the world in six days and used the seventh day to rest, a literal reader would take it
to mean that the world was created in six days’ time. This way of reading the text makes the :
Bible simpler to understand, but also poses a few problems. This way of thinking allows for
people to come to a million different conclusions based on how each person understood the

Blb]e comes selective use of the text as well. To make a pomt some people will emph
certain parts of the Bible while completely ignoring others. If we took the entire
we could never wear two different kinds of cloth and we would all own slaves.

impossible for anyone who is not a theologian. This method-

people couldn’t ﬁgure out the historical context in which it was

Eve? In my opinion this is the we:
mentioned in no way alludes to



g_els struck them all w1th blindness, saving Lot

 condemn homosexuality because the Sodomites wanted “to know”
ne that was what made the city of Sodom wicked. Nowhere in the
om does it state its reasons for being wicked to be because of

t, the Bible barely even mentions the wickedness to do with anything
the Sodomites wanted “to know” them was even sexually, that in no way
mning homosexuality. The Sodomites would have been raping the travelers,
lin both homosexual and heterosexual situations. The argument made

~ them have committed an abomination; they shall be put to death, their blood is upon them.”
: ‘These verses are seemingly straight forward on the immorality of homosexuality. It is when you
: take a deeper look and extract out the historical context that you find an entirely different
A meaning to the verses.

The holiness code is the first thing to consider in these verses. The holiness code was a set of
laws and punishments created so Israel would remain holy. This list included many things
besides male homosexual acts that would warrant the sentence of death. Cursing your parents,
adultery, incest, and bestiality were a few that also “deserved” the death penalty. The holiness
code also forbids cattle inbreeding, wearing a garment of two different kinds of materials,
round haircuts, and that a man was not allowed to have sex with his wife while she was
menstruating. How many of those are followed today? Even Paul stated that the Gentiles have
the gift of the Holy Spirit without the necessity of the law of Israel. For Christians to ignore
parts of the holiness code and take others as law is to be ignorant to what the Bible is really

saying.

The use of the word abomination also needs to be put into context in these verses. The Bible
was first written in Hebrew. The Hebrew word used for abomination is toevah, which means
uncleanness or impurity. This is an interesting word choice considering that they could have
used the word zimah, which means an injustice or a sin. The differences in word choice are
significant. For example, to be unclean is to be dirty; this is a social taboo more than anything.
Something is “dirty” in our society if we make it that way. It is something we are uncomfortable
with. This does not mean it is morally incorrect. The use of the word toevah signifies that the
homosexual acts mentioned are not morally wrong, but socially deemed “unclean.”
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Paul made few comments on homosexuality. The main one he made is found in Romans 1:26-
27: “For this reason God gave them up to dishonorable passions. Their women exchanged
natural relations with women and were consumed with passion for one another, men
committing shameless acts with men and receiving in their own persons the due penalty for
their error.” Passion is the key word here. To do something out of passion is to lose all self-
control and do something in an idolatry way. The people in the verses were worshipping sex
and each other instead of God. They knew better and they chose to act out of passion instead.
This is the sin. Paul also makes the point that it is heterosexuals doing homosexual acts. They
are not homosexuals, so they are doing this out of lust and uncontrolled passion.

What does this mean for homosexuals today? It seems as though all the proof in the world
cannot change some people’s perspectives. Thirty percent of teenage suicides are among
homosexual youth. This figure is at least two to three times higher than for other adolescent
groups. The social taboos of this society are pushing a large number of people to silence their
emotions. Many homosexuals stay “in the closet” their whole lives because they are afraid of
what their family or friends might think. Those who do “come out” face a world of hatred.

A homosexual friend once told me that he lost religion when he came out as a gay man. I asked
him why, and he replied, “It’s hard to go to church when everyone there disapproves of who
you are.” I have heard similar things from other homosexuals. How do we change this? I
believe it will take a long time and a lot of amazing people to force the social taboos away.
Hopefully some day homosexuals won'’t be criticized for who they love; but rather, embraced
that they have found love and happiness. -

In conclusion, the Bible truly doesn’t say anything to condemn homosexuality. It, in fact, barel
even mentions it. My belief supported by my interpretation of the Bible is that it is not a i
have an emotional and sexual relationship with another person of the same sex. Hop
world will begin to open their eyes and hearts to a silenced group of people.
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is not bemg rational. L0g1c and reason can solve most of our problerns
today

| uéated people claims that the expression is slang and proposes the factithat there is a
bia of homosexuals. I don’t believe this but it is not relevant to my topic.

One place that I started looking is at statistics. Over a course of 10 years there has been
thousands of studies on homosexuality. A recent study of Massachusetts teenagers, published
in the American Journal of Public Health (Anne H. Faulkner and Kevin Cranston, “Correlates
of Same-Sex Sexual Behavior in a Random Sample of Massachusetts High School Students,”
February 1998, p. 264) discovered that self-identified gays were:
= nine times more likely to have reported using alcohol on a daily basis;
u six times more likely to report having recently used cocaine than their heterosexual
counterparts;
= nineteen times more likely to report having used cocaine on 10 or more occasions per
month;
= five times more likely to report having used other illegal drugs, including cocaine, 20
or more times in their lives;
= nearly seven times more likely to report ever having injected an illegal drug; and
= fifty percent more likely than their heterosexual counterparts to have considered
committing suicide.

Another study concluded that the average homosexual of any age is three times more suicidal
than the heterosexual (Cameron, Playfair, Wellum, The Homosexual Lifespan, Family
Research Institute, Feb 14, 1992).

On this topic I feel bad for the homosexual Christians who want to go to church, to exist and
get around being gay. Some gay right activists say that “being gay is all right and being gay is
your real identity. To stray from that is satanic, to believe yourself is something your not is
against God.” This is low and amateurish at best.
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Being gay is not right. Does that make one a horrible person? Yes, but one’s self is made by
God — he loves one and not the things that one does. In one of the hate mails I received “Steve”
said “God will love us no matter what we are or who we choose to become.” This is entirely not
true. Instead, the Bible says that we all fall short of God’s expectations (Romans 3:23) and that
all of us are under His wrath (Romans 1:18-32), because we try to live life without Him. We are
all traitors and rebels at heart. That includes me.

Homosexuality is a sin, plain as day. Leviticus 18:22 states, “Do not lie with a man as one lies
with a woman; that is detestable.” [Read also verses 24-30.]

Leviticus 20:13 also states, “If a man lies with a man as one lies with a woman, both of them
have done what is detestable. They must be put to death; their blood will be on their own
heads.” Deuteronomy 23:17 states, “No Israelite man is to become a shrine prostitute. No
Israelite woman is to become a shrine prostitute.” The “male shrine prostitute” was a
homosexual. He is called a “dog” in verse 18, a nickname he received from the dog-like manner
in which he debased himself with men.

Another example from 1 Corinthians 6:9-11 reads:
Do you not know that the wicked will not inherit the kingdom of God? Do not be deceived:
Neither the sexually immoral nor idolaters nor adulterers nor male prostitutes nor homosexual
offenders nor thieves nor the greedy nor drunkards nor slanderers nor swindlers will inherit
the kingdom of God. And that is what some of you were. But you were washed, you were
sanctified, you were justified in the name of the Lord Jesus Christ and by the Spirit of our God.

he/she is born gay, then that would be a very sad day for his/her pareuts “Here’s your ¢
Mrs. Smith, but I am afraid to tell you that he’s ... gay.” This dialogue probably :
happened. If there were a “gene” that made someone gay, it would be all over th
three years and on every newspaper’s front page.

I see such a sick and disgusting thought going on in this sick and twisted worl
says that sex is good, it’s fun, and everyone should try it. But whyn t wait until
my opinion, Christian sex is the best; it’s the sex that lasts for one’s life
one will love to his/her fullest extent more then dne’s self. Love i
sin and evil.

The gay rights activists really got me started on thls
true six-step plan carried out by The Homosexual A
1. Talk about gays and gayness as loud as possfble
2. Portray gays as victims, not aggressive challeng 'érg
3. Give homosexual protectors a just cause.
4. Make gays look good. (That's not hard)
5. Make the victimizers look bad.
6. Solicit funds.

Before I get into biblical texts



text its meaning. The second
The task of hermeneutics is
rmeneutics involves moving from what
; '_; today The key to the whole 1dea

‘When faced with this question how do you answer it?
I take the Bible straightforward. I look toward one of
“No violence is to be done to the words of God, whether
> to be retained in their simplest meaning wherever

ible say what one wants it to say. Instead, one should become
e twist his/her life. Having an education wrapped around the Bible is
le can only be wrong if someone has had a bad teacher. Listen to

tations and take in what they are teaching but one should make one’s own

call me a “homophoblc bltch Someone can deny it. I do not care, but one should not feed
innocent and gullible children lies that it is okay to be gay. One should not feed my culture with
oty the satanic lies and deviant rhetoric about my intolerance. It just encourages me toward

T righting the world.

Same sex marriages are also a topic of churches. The big argument for “civil unions” but not
marriage is that gays are denied ordinary civil rights. This is where gays usually bring up the
argument about all the straight couples living in “sham” marriages, but I see no point in
dragging the Clintons into this. What the gays are talking about is somebody’s right to be able
to visit a loved one in a hospital, somebody’s right to be able to pass on property, somebody’s
right to live equally under the state laws as other people in the country. Apparently, health care
in this country is better than we’ve been led to believe if so few Americans have ever been to a
hospital that they think there’s a guest list. In case you don’t know: Gays already can visit loved
ones in hospitals. They can also visit neighbors, random acquaintances, and total strangers in
hospitals just like everyone else.

Gays can also pass on property to whomever they would like, including their cats. Every few
years there’s a story about some rich widow leaving her entire estate to a cat. It's perfectly legal.
One just needs to write a will. Americans have figured out how to get abortions for 13-year-old
girls without their parents’ permission, but we're supposed to believe that they just can’t get
their heads around how a gay guy could leave property to his partner?

As for “living equally under the state laws as other people in the country,” unless gays are
referring to the precise thing they claim to oppose gay marriage, gays do live equally under the
state laws as other people in the country. There are no special speed-limit laws or trespassing
laws or murder laws for gays. There is, however, some evidence of gay profiling with regard to
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the enforcement of fashion “don’ts.” “We must have great respect for these people who also
suffer and who want to find their own way of correct living. On the other hand, to create a legal
form of a kind of homosexual marriage, in reality, does not help these people,” (Pope Benedict
XVI).

Homosexuality will forever be a basis of argument for politicians, which makes this problem a
burden for facts. People will always be on sides and back their arguments up with writers, or
facts from superiors with PhDs. The arguments will go on and on so persuading might not be
the way to go. But stay with truth and one shall know were one is headed. For it is not I, but
God through me, that works in my life. I see not to offend but to point out the straight path.

i Interpreting the Bible, David N. Glesne, pg. 67
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‘Eg; ‘hurch a.nd I was in Sunday School. Sunday School
emember. I started Sunday School at St. John’s Lutheran
nber that we all planted some trees the first day. Then we
churches. I didn’t like that church very much. Every

because I didn’t want to go.

de confirmation. We had to memorize a new chapter each week and
J hat topic the following week. Our tests were legal-size paper, front and
tion tests. They were really hard to pass. They only allowed you two re-tests per
0 hﬂr\d that I almost failed. I kind of felt like a slave in my own church, but I

ﬁ'imty Lutheran Church in Lindstrom, Minnesota. I really like this church. I'd have to say
’s one of the best things that has ever happened to me. Plus, confirmation was a lot

~ coming out of that church.

Trinity is like my second home (no lying there). I don’t know what I'd do without church. I've
met so many cool and nice people there. They love to talk, unlike my last church. The people
there weren'’t very friendly.

I then found out that I had the opportunity to go to Augsburg College for the Summer Theology
Institute (STI). I didn’t want to pass up this chance. I always love to learn more about my faith
and I've never had the opportunity to go to any college before. I was really excited to have this
opportunity and felt it was a-great privilege.

Before going to Augsburg we had to read The Good Book, by Peter Gomes. It’s a greatly written
book. I'm sure anyone who has read the book would gladly agree. It discusses many topics that
have to do with the Bible, such as my favorite “The Bible & Evil.” While at STI we did a long list
of things every day. I met a lot of fun and cool people. We clicked the very first day. Almost
every night we were up really late just talking about random stuff. It was a lot of fun. I just wish
that it had lasted longer because I didn’t want to leave all my new friends.

The class time was only three hours long each day. I like that a lot. The class was actually really
fun. We got to watch a movie. We had a debate on slavery. For example, my team had to fight
against slavery and why it’s wrong and the other team had to debate for slavery. “Slaves, obey
your earthly masters with fear and trembling, with a sincere heart, as you would Christ, not by
the way of eye-service, as people-pleasers, but as slaves of Christ, doing the will of God from
the heart,” reads Ephesians 6:5-6. I wished we would have used that in the debate. The other
team said it was tough because they were arguing for something they didn’t believe in (why
slavery was good).
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That was the best class because I could use hermeneutics, the study and interpretation of the
Bible, to find and use Bible verses to help me argue my point. Such as in 1st Timothy 4:12,
“Don’t let anyone look you down because you are young, but set an example for the believers in
speech, in life, in love, in faith, and in purity,” some people would use hermeneutics to
interpret it like this — you can accomplish anything if you put your mind to it; while others
would think — kids can accomplish almost anything an adult can do. The only bad thing was
that we had to be there at 9 o’clock a.m. Other than that, it was a great and rewarding
experience.

One of my most memorable parts was when we went to The Hard Times Café. It was a really
cool coffee shop. I like it a lot because while we were there, we talked about our thoughts on
women in the Bible. We referred to a few books that one of our counselors brought. Peter
Gomes even wrote a chapter on it. Some women were mentioned in the Bible for doing great
deeds. Some people thought in the days of the Bible that women weren't treated fairly. Only a
few actually were. I think we were there for over an hour long just going back and forth making
comments on the sayings and remarks of others.

Before the class, I never knew how much theology is actually used, and by so many cultures. I
remember going to the Temple Israel and learning about so much from their rabbi. I just got so
much out of this experience. I want to thank everyone who was a part of my experience, both
there and in getting me there, and especially Augsburg for having STI for everyone to enjoy.

After this experience, I'll try to use everything I've learned at Augsburg and use it in my
everyday life. One can use theology anywhere and that’s what I'll try to do for as long
want to be either a minister or a youth director and this experience will help with that. 1
had a lot of fun at STI and if I could do it all over again I would. After this experie
be a slave, a slave for God. I want to serve him and listen to his words. God is o1
and that’s how I want it.

I've also learned that Hermeneutics can be useful in oureveryday
beliefs, and also raise questions about them. It is'good to talk a
ideas from people. Not everyone believes in the exact same thxn :
about, but Christianity is based on one God, and that is sor
If we don’t discuss our religion and faith mth others, how can

others. I believe more people should have an expeneneeu
put a better perspective on my faith and where I 1
future. I have learned so much about interpretations



1 the darkness. God called the light Day, and the
‘evening and morning the first day,” (Genesis 1:1-5,

f th I-s_tory. It is the creation story; the very first story someone
overy of evolution by Charles Darwin caused a debate to break out.
first story in the Bible and the discoveries of Darwin. So why can’t

arwin’s first Origin of Species he actually asks people to read both Book
he Book of God’s Works. We as Christians do not have to believe in only
y evolution; we can believe in both.

> debate over evolution there is a spectrum that displays four main views:

sm, creationism, intelligent design, and theistic evolution. In order to understand the

~ each of these views.

On the one end, we have the Darwinists, also known as evolutionists. This group believes only
in the evolutionist view that everything changes and the cause of this change is natural
selection or survival of the fittest. Darwinists are not necessarily atheists. They can be deists,
who believe that a God started the world and then took a vacation. Other Darwinists might
even be Christian, Jewish,-or any other religion.

On the opposite end, we have the creationists. Creationists are known as people who reject the
idea of Darwinism, but they also argue that God created every human soul de novo, meaning
brand new. They also believe that God created the whdéle natural world. The anti-Darwinian
creationism splits into two groups. These two ate biblical creationism and scientific
creationism. Biblical creationism uses the authority of the Bible to back their side. Scientific
creationism uses scientific argumentation to establish the need for a belief that God created the
natural world.

Close to the creationist thought is the ideology of intelligent design. The supporters of
intelligent design believe that “the observation of design in the natural world is an indicator of
the action of an intelligence,” (Hewlett, Peters 202). Believers in intelligent design differ from
creationists in that they support the ideas that some species change and that the earth is older
than 10,000 years.

In the middle between Darwinists and creationists we have the theistic evolutionists. Theistic
evolutionists believe in combining Darwinist theory and creationist thought. This group has
the widest range within the group itself.
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The debate over evolution mainly takes place between the Darwinists and the creationists.
These two sides go at it fist and teeth. On the sidelines sometimes jumping in to support the
creationists are those believing in intelligent design. Also on the sidelines are the theistic
evolutionists who meekly cheer on the Darwinists.

Scientific creationists attempt to combine theology with science in a way that doesn’t work that
well. Scientific creationists believe exactly what the Bible says about creation but uses natural
evidence to prove their point. Scientific creationists say that Darwinists are atheists for
believing in macroevolution. The scientific creationists do not believe in macroevolution but
they do believe in microevolution. This differs from the Darwinists in that Darwinists believe in
both macroevolution and microevolution (micro being change within one species, and macro
being change into a different species). According to scientific creationists there is no evidence
of macroevolution and it has never been witnessed. They then do not believe that humans and
apes descended from a common ancestor. Stated by Gish, “Today there is only a single species
in the hominidae, the family of man — homo sapiens, or modern man. In the creationist view,
man has always been separate and distinct from all other creatures, a unique created being,”
(Qtd in Hewlett, Peters 83). This is not at all what the evolutionists believe. They have the
belief that humans came from the same ancestor as apes. One last big difference between the
evolutionists and the scientific creationists is that of time. According to scientists the earth is
about 4.5 billion years old. This is not what is believed by the creationists. They believe the
earth is less than 10,000 years. This argument is explained in two ways: first, they say that the
second law of thermodynamics, the increase in entropy or disorder, disproves the big bang
theory. This means that the universe would be chaotic and devolve due to entropy. Evolution
being a positive process could not occur.

materials). The scientific creationists argue that carbon dating is a fallacious way to date
materials and therefore can’t be trusted, because it can not date things up to four billion
old. This is why they argue earth is only 10,000 years old.

Theistic evolutionists offer another way of combining theology and science. Th e
different views within theistic evolution. These are the people in the middle groun
that believe in both creationism and evolution. Theistic evolutionists have t
on what they believe in. Some theistic evolutionists accept evolution and
while at the same time holding onto God and all He does. Then there ar
reluctantly hold onto the thought of evolution. Some theistic evolt vis
created the universe to evolve the way He wanted and then left

of thought and does not follow the creation story to its _fu S

future. They will argue that the world is not yet “wrygg
creation until the earth is “very good.”

RS




, we need to include
ot tell us that it took about four
ver, gives us some verses that

es time. For instance, in Psalm
ay when it is past,” (Ps. 90:4
tion story did not take six days but
ery relative to that of God’s, so the world
rs. If we are going to believe in evolution

I had the thought that science and theology was black and white, I
both. Now I see that science and theology are supposed to be

¥ Martinez, and Peters, Ted. Evolution from Creation to New Creation. Nashville: Abingdon press, 2003.
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How HERMENEUTICS IS
LIKE A POLE IN A TREE

b Peacock, Carlos, Minn.

Hi, I'm Jake and I'm going to explain how hermeneutics is just like a whole bunch of kids
trying to get a pole out of a tree. It all started at the Summer Theology Institute (STI) in June of
2006 when a few of my new friends and I noticed a five-foot-long pole in a pine tree. At first we
were going to get it out of the tree by climbing up the branches and then by just kind of
grabbing it we would be able to throw it down to the ground, but the pine tree was so bushy we
couldn’t get to the big pole. Later someone came up with the idea of making some kind of
human pyramid, building up high enough reach the pole, which didn’t work, but while we were
using the idea of the human pyramid someone ran into the sanctuary and grabbed another big
pole. We tried using just the new big pole to reach the one in the tree. After we gave up on the
idea of using the new pole, we decided to use the new big pole and the pyramid at the same
time. That still didn’t work but after all those different ideas, which took quite a long time, it
was time to go into the sanctuary and have our nightly service. We didn’t get the pole out of the
tree.

Now I know you’re wondering, “What does this have to do with hermeneutics when that means
the method of interpretation especially in scriptural text, and in this case the Bible?” Well now,
I'm going to tell you the reason why there is a resemblance. We never got that pole out of the
tree and for all I know it is still there and will be there forever, but everyone came up with new
and different ideas on how to get it back. Though none of the ideas were the correct answer to
getting the pole out of the tree, all of the ideas had their use in getting us closer to the answer
we were looking for. It is the same thing when someone interprets the Bible. Everyone can have
different ideas of what scripture means to him/her. However, no one can be absolutely right
about the Bible just as no one ever got the pole out of the tree. In the same way no one i
absolutely incorrect about the Bible, just as we all seemed to help a little bit in close
the pole out of the tree. Everyone who looks for answers in the Bible decides his/her own
thoughts and ideas on what the answers are.

I think a person can get caught up in how he/she interprets the Bible as eith
correct or incorrect. I believe people should get into some Bible study grouj
that nature. People should also attend STI, or a mission trip, and lis
leader, and everyday people of different cultures, religion. They
people interpretations of the scriptures are. Sharing ideas with
agree completely or not at all, it is the best way to learn, and pc
own. Also, while one is doing this, one can make great new
Theology Institute.

These are my thoughts and ideas on the subject.
disagree and that will be one’s own interpretatio
to others and that’s what this is all about.






